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Introduction

According to the Mishnah, the Hallel — Pss 11318 1 was sung by the Levites while
the Passover lamb was being sacrificed. “[Thegtl@mmed the Hallel psalms. If they
completed, they repeated it, and if they complétedsecond time, they repeated it for a third—
even though they never in all their days had teaeft a third time” if1. Pesa. 5:7) The
Mishnah also tells us that the Hallel was sungaasqf the Passover meal, which is a tradition
that continues to this day in many Jewish homesResa. 9:3; 10:6-7). Gerald Wilson argues
that these psalms were viewed as a unit only #fter placement together in Book V of the
Psalter and that the shapers of the Psalter oliginéended Pss 111-117 to be viewed together
with Ps 118 beginning a new division in the PsalfEnis paper will argue that Pss 113-118 were
already a unit before the shaping of Book V ofBisalter and that they were grouped together
with the intention of creating a messianic Passtuagy. In order to demonstrate this we will
investigate the evidence for Wilson’s conclusiond then we will demonstrate based on the
flow of the Hallel and on connections between tladiét other OT predictive prophecy that the
Hallel is a designed predictive, messianic Passlituegy.

Psalms 111-117 as a Unit?

Wilson divides Book V of the Psalter into threetaneach beginning withleodupsalm
and ending with either lallelujahpsalm or a series tiallelujahpsalms? In fact, the first verse
of Pss 107 is identical to the first verse of PE8 4nd 136: “Give thanks to Yahweh, for he is
good, for his love is forever.” This would seenstgpport Wilson’s threefold division beginning
with each of these psalms. If Wilson is corrdogrnt the Hallel was not viewed as a unit until
some time after thboduPs 118 was juxtaposed with thallelujahPss 111-117.

There are, however, a number of problems withulaw. First, the refrain, “Give thanks
to Yahweh, for he is good, for his love is foreVés,found not in three places in the Psalter, but
in five places: Pss 106:1; 107:1; 118:1; 118:29 AB6:1. Psalm 106:1 is the first verse of the
lastpsalm of Book IV. It clearly marks thendof a division. And Ps 118:29 is the lastse of
what to Wilson is the first psalm of the secondsion of Book V but according to tradition is
thelastverse of the Hallel. It is more likely that we leanm Ps 118, which is framed by this

! All Mishnah translations are taken from Jacob MeugThe Mishnah: A New TranslatiqiNew Haven,
CT: Yale University Press, 1988).

2 Gerald Henry WilsonThe Editing of the Hebrew Psaltt8BLDS 76; Chico, Calif.: Scholars Press,
1985), 180, 220-228.



refrain, the ultimate psalm of a division of Bookrather than the first psalm of a division. This
first division of Book V, then, would itself be freed by the refrain that ends Book IV, with the
first verse of the first psalm and the first anst lerse of the last psalm each reading: “Give
thanks to Yahweh, for he is good, for his loveoietrer.” Furthermore the first two divisions of
Book V would agree with Book IV in ending withh@dupsalm.

Second, Ps 136 has much greater affinities to yeiedes it than to what follows it. Its
unity with Ps 135 makes a caesura between the $ains problematic, as Koch and Zenger
have observetl. Third, it is difficult to see why Pss 113-118 va@gome to be seen as “the
Hallel” in later Jewish tradition if thkallelujahpsalms in the Psalter originally began with Ps
111 and not Ps 113. Why did the later traditiapp®sedly arising out of the canonical ordering
of pss, not begin with the firsiallelujahpsalm? Which is more plausible: that the shapktiseo
Psalter marked a unit of psalms with a seridsadielujahsand that later tradition missed the
unit divisions even though that tradition camead the unit “the Halle"'OR that the Hallel
tradition is earlier than the shaping of the Psalted that theskallelujah psalms were joined
with others, Pss 111-112, in the shaping of thét&%a Fourth, the placement of the acrostic Pss
111-112 and the acrostic Ps 119 on either sides®flR3-118 may suggest that they function as a
frame around an already existing uhit.

Fifth, Zenger has demonstrated the unity of Pss1IBin that the composition was
designed with two

compositional arc[s] indicated by common keywordd motifs

and a theological program. . . . The two groupthde are

multiply linked and compositionally paralleled. &henter psalm

in each group (114; 117) is an exhortation to tloeldvof the

nations to worship MwH, the God of Israel, as their God. The two
outside psalms (115; 118) are “imagined” liturgiesl are linked
together especially by the trio of addressees,u$kmf) Israel—
house of Aaron—those who fear Yhwh” (115:9-11, B2-118:2-

4), and by the motif of trust (115:9-11; 118:829).

Sixth, it is not entirely clear that Ps 118 is its¢lf ahallelujahpsalm. According to
BHS, Pss 111, 112, and 113 begin with the waaltkelujah and Pss 113, 115, 116, and 117 end

% Klaus Koch," Der Psalter und seine Redaktionsgeschithite. Seybold and E. Zenger (ed$\lpue Wege der
Psalmenforschun¢HBS, 1; Freiburg: Herder, 2nd edn, 1995), p. 258: Erich Zenger, “The Composition and
Theology of the Fifth Book of Psalms, Psalms 10%;14SOT80 (1998): 77-102, esp. pp. 87, 92-93.

* Elizabeth Hayes, “The Unity of the Egyptian Hallesalms 113-18 BBR9 (1999): 145-156, esp. pp.
147-148; Zenger, “Composition and Theology,” 96-B&rre Constant, “Le Psaume 118 et son emploi
christologique dans Luc et Actes: Une étude éxqgetilittéraire et herméneutique” (PhD diss., Tyiivangelical
Divinity School, 2001), 105; Gert T. M. Prinslo&*6l — Yerdalayim «<— Samayim Spatial Orientation in the
Egyptian Hallel (Psalms 113-118)TE 19 (2006): 739-760, esp. p. 756.

® Frank-Lothar Hossfeld and Erich Zengesalms(trans. Linda M. Maloney; 3 vols.; Hermeneia;
Minneapolis: Fortress, 2005- ), 3:178-179.



with the wordhallelujah, but the manuscript tradition is not entirely greement on this. There
is an unresolved debate in the Babylonian Talmgdnding whethehallelujah begins a new
psalm or ends the previous psalm: “Said R[abbifHjs*Hallelujah” marks the end of a
chapter.” Rabbah bar R[abbi] Huna said, “Hallelbyy marks the beginning of a chapter.” Said
R[abbi] Hisda, ‘I saw that in copies of Psalmsltd household of R[abbi] Hanin bar Rab was
written, “halleluyah” in the middle of a chaptehdrefore he was in doubt about the matter” . . .
and from there the debate goes on to particuldnyesaherehallelujahclearly marks the
beginning of a new psalmb(Pesa. 117A)° In the Septuagint, the Vulgate, and the Peshitta,
hallelujahis consistently seen as beginning the next psdinerahan concluding the preceding
psalm. In some Hebrew manuscripts these psalmstramgy together so that it is not entirely
clear whethehallelujahconcludes the preceding psalm or introduces thewalg psalm. In
Vatican Manuscript Urbinati 2all of thehallelujahsare in the center of a new line, suggesting
that they are viewed as superscripts of the follgwisalm’ If this was the intention of the
shapers of the Psalter, thieallelujahsbegin Pss 111, 112, 113, 114, 116, 117, and 18 T
only psalm here not beginning witiallelujahis Ps 115, which is viewed as a continuation of Ps
114 in the Septuagint, @odex Leningradensit theAleppo Codexand in various other
manuscripts and versions. Thus, as in the acrBsscl11 and 112, the Hallel Pss 113-118 each
begin with the wordhallelujah The lack of dallelujahdirectly before Ps 118 would thus not
be evidence against its inclusion in the Hallel\watld be evidence that tiallelujah
preceding Ps 118 has been wrongly joined in pdrissomanuscript tradition with the end of Ps
117.

The same can be said for Wilson’s second divisiddook V: rather tharmallelujahsat
the beginning and end of Ps 135 marking it offmsdividualhallelujahpsalm, it may bet that
bothhallelujahswere intended to introduce the following psalms #rad Pss 135-136 form the
concludinghallelujahsection of Book V. In this way the threefold dieis of Book V is
maintained, but Pss 118 and I&&litheir divisions rather than begin the followingidiens.
This is how Klaus Koch divides Book V. The placeref Ps 118 with the preceding psalms
opens the door to the possibility that the usessf PL3-118 in the Passover liturgy antedates the
arranging of Book V of the Psalter. This is alsported by the fact that Pss 111-112 are set off
from Pss 113-118 by being acrostic (as is Ps 14@)g the fact that Ps 113 begins with the
kind of liturgical introduction that would bettepen a liturgical collection than would the
introduction of Ps 111.

® Jacob Neusnefhe Babylonian Talmud: A Translation and Commen(agvols.; Peabody, MA:
Hendrickson Publishers, 2011), 4:541-42.

" Gert T. M. Prinsloo, “Unit Delimitation in the Eggian Hallel (Psalms 113-118): An Evaluation of
Different Traditions,” inUnit Delimitation in Biblical Hebrew and NorthweSemitic Literaturged. Marjo C. A.
Korpel and Josef M. Oesch; Pericope 4; Assen, Téthétlands: Koninklijke Van Gorcum, 2003), 232-263.



Psalm 113 begins with “an extended summons togifaisat says the name of Yahweh
should be praised “from now until eternity” anddffin the rising of the sun to its setting.” All
space and time is called to praise YahweFhe wordt'):?ﬂ occurs 3 times in verse 1 and once
in verse 3. We see here a proper introductionlitoir@ical collection. Therefore there is great
evidence that Pss 113-118 were already a collebgdore they found their position in the
Masoretic Psalter. Further evidence supporting tirety is their shared use of eschatological
and messianic prophecy, which does not necessadilyate common authorship but does
support a coherent message embedded into thictote In order to see this we must look at
each psalm on its own.

Psalm 113

After the extended summons to praise, Ps 113 a@echahweh’s exaltation above the
nations — even above the heavens — and in the ofitlsis Yahweh'’s concern for the lowly.
“Yahweh is exalted over all the nations, his glower the heavens. Who is like Yahweh our
God, seated on high, yet humbling himself to lopkmuthe heavens and the earth.” At this point
the psalmist quotes a verse from the song of Hammati-for-word: “raising the lowly from the
dust and lifting the needy from the ash heep to thesn with princes.” The final verse of Ps
113 also reflects Hannah's story: “making the bamw@man dwell in the house as the joyful
mother of sons.” Why does Ps 113 end with a giostaif and allusion to the first chapters of 1
Samuel? Moreover, why does Ps 113 climax withhthyge for the barren, a hope that is not only
not the climax of any other psalm but that is nareexpressed anywhere else in the Psalter.
The introductory psalm of this collection is unignehat it bases the call to praise primarily on
God's reversal of fortunes and particularly for beeren.

God's faithfulness to the barren, while not a thexhthe Psalter, is clearly a theme of the
OT. Sarah was barren, and yet through her camflfiienent of God’s promise of 77 for
Abraham. Rebekah was barren, and yet througloberame the fulfillment of the promise of a
Y. Rachel was barren, and yet through her too ¢améulfillment of the promise of R77.

In Exodus 23:26 God promises that if his peopl@adioworship false gods there will be no
barren women in the land. In Judges 13 God brndgsliverer for Israel from a barren woman.
It is no surprise when Hannabh is told by Eli thizgtrthat God would answer her prayer and
reverse her barrenness that she expects God to@w great work through her son. She begins
to praise God and even speaks about the destruaftalhGod’s enemies and the strengthening
of God’s king and the exalting of the horn of mwn Hannah is the model of expectation of
the defeat of the nations and of the rising of GWWD at a time when “there was no king in

8 Leslie C. AllenPsalms 101-15Qrev. ed.; WBC 21; Nashville: Nelson, 2002), 101.
° Derek KidnerPsalms(2 vols.; TOTC; Downers Grove: InterVarsity, 197375), 2:401.



Israel.” Now the psalmist, perhaps writing atragiwhen there was no king in Israel, looks back
to her proleptic words that express the reverséymiines that comes through the rising of God’s
king over Israel and ultimately over the natiorrg] éhe psalmist speaks of the same things. But
God's care for the barren is not limited to thedloand the Former Prophets. Immediately after
Isaiah’s words concerning the Suffering Servarnsa53, Isaiah says, “Sing, O barren woman,
who has not given birth; break forth into song andout, you who have not travailed; for more
are the sons of the desolate woman than the sahe afiarried woman,’ says the Lord.” Isaiah
also describes these days in language similaratoofiPs 113:5-6: “For thus says the one who is
high and lifted up, who dwells forever and whosmaas holy: ‘I dwell in the high and holy

place and also with the contrite and lowly spwmitévive the spirit of the lowly and to revive the
heart of the contrite.* What is important to notice here is not only te@nections with Isaiah,
which will be seen throughout the Hallel, but alsat the language of the psalm is the language
Isaiah uses to describe the future. The timeefdversal of fortunes and the culmination of the
reversal of the barren is in the day of Yahweh, hiede are the themes that are celebrated in Ps
113.

Psalm 114

Of all the psalms in the so-called Egyptian Haltglly Ps 114 mentions Egypt. This
psalm is a brief retelling of the exodus, as oneld/@xpect to find in a Passover liturgy. What
is remarkable about Ps 114 is how well it resonaids eschatological expectation in Isaiah and
Habbakuk. In Hab 3, the prophet asks God to rethigavork he did in the past. He then
describes the exodus in terms of God’s judgmeifbwfelements: “the mountains,” “the hills,”
“the rivers,” and “the sea.” In Ps 114:3-6 the sdour elements are taken up twice, using the
exact same words as Hab 3, except that the psakshess to “the Jordan” rather than to “the
rivers”: “The sea looked and fled; the Jordan tdrhack; the mountains skipped like rams; the
hills like sons of the flock. What is wrong witloy, O sea, that you flee? O Jordan, that you
turn back? O mountains, that you skip like ran@®ills, like sons of the flock?” It seems that
in describing the exodus the psalmist is intentigradluding to Hab 3 where the exodus is
recalled in the hope that God will “revive it iretimidst of the years.”

Psalm 114 ends with a call to the whole earth tothe at the presence of the Lord, at
the presence of the God of Jacob, who turns theindo a pool of water, the flint into a spring
of water.” The imperative here is addressed nthécenemies of God at the original exodus but
to a later generation. The earth — either in g@mist’s day or in a later generation — is catted

19 Hans-Joachim Krau®salms(trans. Hilton C. Oswald; 2 vols.; CC; Minneapolsigsburg, 1988-1989),
2:369.



writhe. The association of God’s ability to tuhetrock to water with the trembling of the whole
earth is also found in Isa 48:20-22, in a new esazthntext:

Go forth from Babylon! Flee from the Chaldeanséclare with
the sound of a shout, and proclaim this; sendtitmthe end of
earth! Say, ‘Yahweh has redeemed his servant Jatieby did
not thirst when he walked them through the wastidarHe made
water flow from a rock; he split the rock, and wajashed out.
“There is no peace,” says Yahweh, “for the wicked.”

For Isaiah, the new exodus from Babylon is a cémsalarm for the end of the earth
because Yahweh redeems his servant and gives hien fn@m the rock. The psalmist, after
describing the exodus using the language of Hall& for the earth to writhe before the God
who turns the rock into a pool of water. If Ps Iiidtes hearers to praise Yahweh because of
his work in reversing fortunes using the messigamguage of 1 Sam 2 and some of the
eschatological concepts of Isaiah, Ps 114 usdatigeiage of Habakkuk along with
eschatological concepts of Isaiah to describeiteedxodus with an eye toward the antitype of
that first exodus.

Psalm 115

Psalm 115 returns to the theme of the glory of Godme among the nations. Like
Moses, the psalmist asks, “Why should the natiawys ‘$Vhere is their God?”” God is called
upon to act for his people, not for their glory but his glory (v. 1). This psalm is the psalm of
the people of the true God when they are the stdbgdche idol-worshiping nations, and so
verses 4-8 contain the longest anti-idol polemithim Psalter in terms reminiscent of Isa 44,
where God exposes the powerlessness of idols @waerodus context. Verses 9-11 call on
Israel, the house of Aaron, and those who fear Ydihte “trust in Yahweh” despite their
hardship, and verses 12-13 promise that Yahweholafls the house of Israel, the house of
Aaron, and those who fear Yahweh. Verses 14-1% ¢th# on Yahweh to increase the children
of Israel and bless them, verse 16 serves as ademihat Yahweh has made heaven and earth
and that Yahweh gives the earth to the sons of arahyerses 17-18 observe that the dead do
not live on, whereas “wd]rR] will bless Yahweh from now until eternity” (ecing Ps
113:2). Whereas the first half of the psalm endb @ declaration that those who “trust in” idols
“become like them” (v. 8), the second half of tlsalpn ends with a declaration thate'

[emphatic] will bless Yahweh from now until etesnit What the psalmist, oppressed by the
idolatrous nations, hopes for in Ps 115 is theieaitbn of those who trust in him over against
those who trust in idols.

In sum, Pss 113-115 each demonstrate the influgihisaiah, but these psalms also quote
Hannah’s song, describe the exodus as a pattewhiar God will do, and allude to Hab 3, in



which God is asked to revive the work of the exodiiseems that these psalms look forward to
a new exodus, resulting in a reversal of fortumessthe inheriting of the earth by those who trust
in Yahweh.

Psalm 116

Like Pss 113 — 115, Ps 116 is a compilation ofsdeand in various OT passages.
Unlike Pss 113 — 115, Ps 116 isiadividual psalm, spoken throughout in the first person
singular. Verses 1-4 contain numerous allusior®std8:1-6. Psalm 18 is the song of David as
a warrior (“He trains my hands for war, and my agas bend a bow of bronze,” Ps 18:34). ltis
also a paradigmatic psalm of David as is attesyetthd fact that when the author of 2 Samuel
sought a Davidic psalm to complete his accounheflife of David he quoted all 51 verses of Ps
22. In both Ps 18 and 2 Sam 22, the psalm idvated to David “when Yahweh delivered him
from the hand of all his enemies and from the haf8aul.” The allusions to Ps 18 in Ps 116
are clear: both psalms begin with the psalmistatedj his love for Yahweh. Both psalms
repeatedly speak of calling on Yahweh (18:6a, @i6;4, 4) and the cry reaching his “ear” (18:6;
116:2). Both psalms describe the situation withghrase, “The cords of death encompassed
me.” The expression “cords of death” occurs nowlatse in the OT. Both psalms speak of
“Sheol” and “distress”<%/n7%). All of these links are within a span of a fearses (18:1-6;
116:1-4). Thus the individual who sings Ps 11&demself as repeating what David
experienced just before taking the throne. Whiteay be that the psalmist sees David’'s
experience as the experience of every man of Gallikely that whoever arranged the Hallel
(if not the original psalmist as well) saw thissgpeaking to the experience of the Son of David
before he takes the throne. Thus the eschatoldgipee of Ps 113 and the cry for a new exodus
in Pss 114 — 115 will be fulfilled after the Daxadigure experiences the kind of deliverance that
David experienced immediately before ascendingpéahrone.

Ps 116 also contains echoes of Ps 86, the onlydizapsalm in Book 11l of the Psalter.
In Ps 86 David’s life is sought by “insolent me&6(14), and David recalls the promise of Exod
34:6 that God is merciful and gracious (86:5, 18,d. 116:5) and therefore trusts God to
deliver his soul from the depths of Sheol (86:1Bavid also foresees there that “all the nations
that you have made will come and worship before.youand glorify your name” (86:9), and he
asks God to teach him his way (86:11). Psalm bhéains all of these elements except for the
expectation that the nations will worship, whictithe thrust of Ps 117. Therefore Pss 116 — 117
have been crafted partially from two psalms thai eeth enemies surrounding David (Pss 18;
86), a theme that will also emerge for the seergingyal individual in Ps 118, who is
surrounded by enemies and cuts them off in the ranivahweh. The reference there to “the
day that Yahweh has made” (118:24, cf. “day of YahWthroughout the prophets) suggests that



this individual is the Davidic Messiah, whose diss (116:3, 8, 10; 118:5, 10-13) and
subsequent victory (116:1-9, 16; 118:5-7, 10-24)aarticipated. This brings us to Ps 118.

Psalm 118
Psalm 115 asked God to obtain glory by blessing Hbuse of Israel, . . . the house of
Aaron, . . . [and] those who fear Yahweh” and thalhed on “Israel, . . . the house of Aaron, . ..

and those who fear Yahweh” to trust in Yahweh,les® him, and to praise him. These same
three groups are taken up again in Ps 118, buteaken Ps 115 they are called to trust Yahweh
for future blessing, in Ps 118 they are called to give thaoR&ahweh for blessinglready
received Thus Ps 118 is the response to God hearingetheest of Ps 115, as is attested in
God’s deliverance of the Davidide in Ps 116.

Psalm 118 also directly quotes predictive passafjde Old Testament. Verse 14 (“Yah
is my strength and my song; he has become salviatiane”) is a direct quotation of Exodus
15:2 — the song the Israelites sing after crossiedRed Sea. Isaiah takes up these same words
inlsa 11:16-12:2:

There will be a highway from Assyria for the remn#rat remains
of the people, as there was for Israel when theyecap from the
land of Egypt. You will say in that day: ‘I willige thanks to you,
O Yahweh, for though you were angry with me, yougex turned
away, that you might comfort me. Behold, God issaivation; |
will trust, and will not be afraid; for Yahweh Gaglmy strength
and my song; he has become salvation for me.’

In the context of Isaiah this comes in the midshefDavidic emphasis of chapters 7-12,
in which the shoot of Jesse (Isa 11:1-5) will restéden (Isa 11:6-9) and lead Israel on a new
exodus (Isa 11:10-16). Itis in “that day” (12ct; Ps 118:24) that the people will sing the words
of Exod 15:2 again (Isa 12:2). So when the psalmist sings the exact same pasfiixod 15
that Isaiah quotes (Ps 118:14) and announces, i3 tie day that Yahweh has made” (Ps
118:24), it is quite likely that the psalmist isitivrg about the completion of the new exodus,
which is here led by a Davidic figure, the roygute of Ps 118 who comes in the name of
Yahweh??

M Constant, “Psaume 118,” 128-138; James Luther M&@galm 118 in the Light of Canonical Analysis,”
in Canon, Theology, and Old Testament Interpretagh Gene M. Tucker et al.; Philadelphia, Fortré888),
299-311, esp. p. 308.

2 The psalmist continues to allude to Exod 15 thhmug the psalm: verse 21 repeats Exod 15:2b; &8se
alludes to Exod 15:2cd; triple mention of the righnhd of Yahweh in verses 15-16 echoes Exod 12;6tt. (cf.
Reuven Hammer, “Two Liturgical Psalms: Salvatiod dmanksgiving,"Judaism40 [1991]: 484-497; Mays,
“Psalm 118,” 140-141; Constant, “Psaume 118,” 128}1 Prinsloo also notes the high number of seimant
parallels between Exod 14:30-31 and Ps 118: “sategt day,” “saw,” “Yahweh did,” and “the peopledred
Yahweh” (Gert T. Prinsloo, “A Contextual and Intttual Reading of Psalm 118)TE 16 (2003): 401-421, esp. p.
415). Constant, “Psaume 118,” 135-136, notesttieaparallels with Isa 12 are no less profound:



Psalm 118 also alludes to Isa 26:2: “We have agtoity; he makesalvationits walls
and fortress.Open the gatesaind thaighteousnation that keeps faithill enter.”** According
to Isaiah, this is the song that will be sung hattday,” referring back to the day of Yahweh
mentioned in verse 1. This verse is surroundestégments that death will be defeated (Isa
25:8; 26:19), just as the psalmist says, “I wilt dae, for | will live. . . . Yah has not given me
over to death” (Ps 118:17-18). Again, the psalmsigticking up on Isaianic eschatological
terminology, confirming that the “day that Yahwedsimade” in Ps 118:24 is the “day of
Yahweh” spoken of in the prophets. This in turates verse 24 of Ps 118 to verses 5-18 much
more closely than is typically assumed, since #neaf Yahweh is consistently viewed in the
prophets as a day of destruction of all nationd,iarverses 5-18 we see the individual in the
psalm cutting off the nations.

There may also be an allusion in Ps 118:22 to8sa&2 In Ps 118:22, the stone the
builders rejected is made to be the cornerstonanyMhave thought that the cornerstone in Ps
118:22 is either Israel or a literal stone involwedhe rebuilding of the tempfé but
contextually one would expect the stone to be #regn who was opposed and vindicated by
God in verses 5-2. A number of biblical authors refer to rulers asrherstones” (Judg 20:2;

Les trios chants d’action de grace d’Exode 15, saufhe 118, et d’Esaie 12 ont
certes beaucoup plus en commun que la reprisealguigs propositions. Tous
trois célébrent I'Eternel pour son oeuvre de sglatyr sa délivrance de la main
d’ennemis puissants et nombreux qui seraient de¥senvincibles sans
l'intervention de la ‘droite’ divine. Tous troippellent Israél a se réjouir haut
et fort en I'Eternel, & le célébrer pour sa délmet son salut. Tous trois
appellent le peuple de I'Eternel & se confier énélune pas craindre I'étre
humain, mais au contraire a reconnaitre et a a&lédisouveraineté de leur
Dieu. Tous trois font état d’'un changement deufoet d’une revirement de
situation en faveur du psalmiste ou de son peupldin, tous trois expriment

un sentiment d’émerveillement face a la grandesradavres divines
rédemptrices. L’éclairage que ces trois textegeftent les uns sur les autres par
rapport a leur contenu conduit ainsi a une intégpign du Psaume 118 qui soit
ouverte sur I'avenir, et sert a soutenir une intgiion messianique de ce
psaume d’action de gréace individuelle.

13 Joachim Beckelsrael deutet seine Psalmen: Urform und Neuintetatien in den Psalme(®d ed.;
SBS 18; Stuttgart: Katholisches Bibelwerk, 1968, Brinsloo, “Contextual and Intertextual Readingl6.

1 For Israel, see Augustus TholuékTranslation and Commentary of the Book of Psdtmthe Use of
the Ministry and Laity of the Christian Churétians. J. Isidor Mombert; Philadelphia: William& Alfred
Martien, 1858), 434; E. W. HengstenbeBgmmentary on the Psalr{ vols.; 4th ed.; Clark’s Foreign Theological
Library; Edinburgh: T&T Clark, 1876), 3:380-381; Bdmund Kalt, ed Herder's Commentary on the Psalms
(trans. Bernard Fritz; Westminster, Md.: Newmarg1)9 454; Moses Buttenwiesé@he Psalms: Chronologically
Treated with a New Translatigi€hicago: University of Chicago Press, 1938), 662C. Leupold Exposition of
the PsalmgGrand Rapids: Baker, 1961), 818; Graham Scrodgie,Psalms: Psalms | to Gtev. ed.; Westwood,
N.J.: Revell, 1965), 150-151. Briggs and Briggs e stone as Zion (Charles Augustus Briggs anitiee@race
Briggs,A Critical and Exegetical Commentary on the BooRsdlmg2 vols.; ICC 15; Edinburgh: T&T Clark,
1906-1907), 2:407). For a literal stone, $e&ol 22:3; 24:3; Michael D. Gouldefhe Psalms of the Return (Book
V, Psalms 107-15QYSOTSup 258; Sheffield: Sheffield Academic, 1998p.
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the princes in Egypt, so when God says in Isa 28B€hold, | am laying in Zion a stone, a
tested stone, a precious cornerstone, a foundedi&bion; the one who is faithful will not be
disturbed,” it would be natural to understand tusnerstone as being the messianic figure of Isa
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Conclusion

Thus we see in Psalms 113-118 a united front tegmtethe fulfillment of the hope of
Israel that on the Day of Yahweh a Davidic figureuhd come and conquer, bringing a reversal
of fortunes, leading Israel on a new exodus, juglgive earth and the nations, conquering death,
and drawing all the nations to praise Yahweh. ©@b thanks to Yahweh, for he is good; his
love is forever!
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